What Dr. Davudi says (4¢3 jAUay &g cqaagi 9 <oa gliy Juads — fasl-i "Uldhiyyat va
Tawhid," bahth-i "Mazahir-i-llahiyyih" — "Chapter 'Divinity and Unity, discussion of 'The
Divine Manifestations'')

1. He treats "nabi" and "rasul" as functionally synonymous titles for one station, not as
a graded hierarchy. In the section headed " ! ¢ ) Ji" (magam-i-Shari'-i-Amr — "the
station of the Lawgiver of the Cause") he consistently pairs the two terms — " s a S 5 8
abae Jsu )" (kullu nabiyyin karimin va rasulin 'azim — "every noble prophet and every great
messenger") — as two names for the same reality: a human vehicle to whom the "3 7 5"
(ruh-i-qudsi— "the Holy Spirit") has attached itself, distinct in kind (not degree) from
ordinary humanity. For Davudi the classical scholastic ranking of nabi ( ¢~ o238l )3 yuly
paymbar-i-daryafat-kunandih-i-vahy — "a prophet who receives revelation") below rasul
(«amy yd 031 5l yulupaymbar-i-dvarandih-i-shari'at — "a messenger who brings a new law") is
not the framework he uses to talk about Manifestations at all— both are simply human-
side descriptions of the same " < " (mazhar-i-amr — "Manifestation of the Cause").

2. The Seal of the Prophets (0:'-:933‘ aid — khatm al-nabiyyin — "the Seal of the Prophets")
is reinterpreted, not denied. Citing the /gdn, he explains that people mistook "¢l Al
(khatam al-nabiyyin — "the Seal of the Prophets," i.e., Muhammad's Qur'anic title) for the
end of revelation, when properly understood it only concerns this cycle's irradiation, not
the underlying Reality:

"8G A ol sl 23h S gy ) (5 B Dsels e L 4S aa slue 485" (chigUnih
muyassar mi-shud kih ... munkir-i-zuhur-i-digari ba'd az Rasul-i-Akram bashand valau nam-
i-nabi bar khwishtan nagudharad — "how could it be possible ... to deny another
Manifestation after the Most Great Messenger, even if He did not call Himself by the name
'prophet') (line ~2660)

l.e., a future Manifestation need not even carry the label "nabi" or "rasul" for the underlying
reality to continue — the terms themselves are contingent, culture-bound labels, not
ontological limits.
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3. The key move — "3 <&ida" (hagigat-i-nubuvvat — "the reality of prophethood")
itself has no beginning or end. Quoting 'Abdu'l-Baha (Mufawadat), Davudi builds his real
argument on this line:

" glita 38 81 g ol Aled 5 aidla byl alalS cy jedae g WIS G cass" (hagigat-i-
nubuvvat Kalimatu'llah va mazhariyyat-i-kamilih ast. Bidayati nadashtih va nihayati nadarad
vali ishragash mutafavit — "the reality of prophethood is the Word of God and the perfect
Manifestation-ship. It has no beginning and no end, but its irradiation differs") (Line 3075)



The reality of prophethood — as distinct from any particular nabi or rasul — is identical with
the eternal Word/Logos (414X, Kalimatu'lldh — "the Word of God"), and is beginningless
and endless; only its irradiation (3 3, ishrag — "radiance/emanation") into a given
historical vessel varies in intensity. So the nabi/rasul distinction, and even the very category
of "a prophet" bounded by birth and death, belongs entirely to "w=3 e ('dlam-i-tahdid —
"the realm of delimitation," i.e., the world of temporal/spatial boundedness) —itis not a
feature of the Reality itself.

4. Baha'u'llah's station is explicitly placed above the nabi/rasul framework, in the
station of "1aa (i (nafs-i-Khuda — "the Self of God"). In the culminating passage (lines
~5480-5570), Davudi argues from the opening verse of the Agdas ("5 & plia ., (a5 allaa"
— Matla'-i-Vahy ... magam-i-nafs-i-khud — "the Dayspring of Revelation [stands in] the
station of His own Self") — the Manifestation stands in the very station of God's own Self in
the realm of command and creation ("G 5 »! Ale " 'dlam-i-amr va khalg), though not in the
realm of the Truth/"G~ A" (‘4lam-i-Haqq — "the realm of the [Divine] Reality/Truth"). From
here he explains the "seal" logic directly:

sl 3l ey sl ) e 48 ja aSl ) o) ismy Coal el (o5 n AT il jaeky (9 Al Mae G s
Cuari gl o Al adali (o) G dllelgy | o i Gl SO O 52" (Hadrat-i-Muhammad dkharin
payghambar ast, dkharin nabi ast, akharin rasul ast, bara-yi inkih har kih ba'd az u byayad,
béz ust... chin yak hagigat bish nist. Bahd'u'lléh juz U nist, Nugtiy-i-Uld juz 4 nist — "His
Holiness Muhammad is the last prophet, the last nabi, the last rasul, because whoever
comes after Himis still Him ... since there is only one Reality. Baha'u'llah is none other than
He; the Primal Point [the Bab] is none other than He") (lines 5541-5545)

That is: Muhammad is the last nabi/rasul — but only because there is, in reality, only one
Manifestation ever, appearing under different names: "sxas ) " (NUr-i-Muhammadi — "the
Muhammadan Light"), "J3) Jie" (‘Agl-i-Avval — "the First Intellect," a philosophers' term),
"AALIS" (Kalimatu'llah — "the Word of God"), "5 4k (Nugtiy-i-Uld — "the Primal Point,"
the Bab's title), "4l3) <iin" (Mashiyyat-i-Uvvaliyyih — "the Primal Will"). Baha'u'llah is not "a
new rasul added after the last one" — He is that same single, unitary Reality, at its most
intense possible irradiation for this cycle:

"G G e i d ol Cudend jalls dileler O pima AU 4 aS Canl lad ) seda O3S Sl as ja (Al
Cowlad dd plie BI85 il Wlle )3« (Gkharin darajih az shiddat-i-zuhdr ... haman ast kih bih
name-i-Hadrat-i-Baha'u'llah zahir shudih-ast... U Khuda nist... ghayr az Dhat-i-Haqq ast, dar
‘alam-i-amr va khalqg magam-i-nafs-i-Khuda-st — "the last degree of the intensity of the
Manifestation ... is that which has appeared in the name of His Holiness Baha'u'llah ... He
is not God ... [He is] other than the Essence of the [Divine] Truth, [but] in the realm of
command and creation He holds the station of the Self of God") (lines 5563-5570)



Summary of Davudi's position

Baha'u'llah's station, for Davudi, doesn't fit inside the nabi/rasul taxonomy as a further
instance to be ranked against it — it transcends that taxonomy altogether, because:

e nabiand rasul are interchangeable, contingent, human-side labels for one reality
() g4, Shari'-i-Amr — "Lawgiver of the Cause"), not two ranks;

o the "Seal" (&, khatm) applies only to a given cycle's irradiation, not to the
beginningless/endless Reality of Prophethood itself (<3 Ciés hagigat-i-nubuvvat);

e Bahd'u'lldh occupies, in the realm of command and creation, "1aa (s 2as" (Mmagam-i-
nafs-i-Khuda — "the station of the Self of God") — the very station the nabi/rasul
distinction operates within, not a slot alongside it.

He's careful, each time, to safeguard strict tanzih (4,4, tanzih — "the
transcendence/exaltation of God above all likeness," i.e., Baha'u'lldah # God in
Himself/'alam-i-Haqq) even while making this maximal claim about His station relative to
all prior categories of prophethood.



